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called conclusions. My answer is that those possess it who, in
virtue of their knowledge of God, are aware that the faculty of
understanding given by Him must tend towards truth; but that
this certainty is not shared by others. But the subject has been so
clearly explained at the end of the fifth Meditation that there seems
to be nothing to add here.

Fifthly, I marvel that you deny that the will runs into danger
if guided by a mental conception that lacks clearness and distinctness1.
For what can give it certainty, if what guides it has not been clearly
perceived ? And whoever, whether philosopher, theologian or merely
man employing reason, fails to admit that there is the less risk of
error in our actions in proportion to the greater clearness with which
we understand anything before giving our assent to it; while error
occurs with those who pass judgment in ignorance of its grounds?
Moreover no concept is said to be obscure or confused, except for
the reason that it contains something of which we are in ignorance.

Consequently your objection about the faith one should embrace1
affects me no more than it does any others who have at any time
cultivated the human power of reason; and in truth it has no force
against anyone. For although the things are dark of which our
faith is said to treat, yet the grounds on which we embrace it are
not obscure, but clearer than any natural light. Nay, we must
distinguish between the matter or fact to which we assent, and the
formal reason that constrains our will to assent to that. For it is
in this reason alone that we require clearness. And as to the matter,,
no one has ever denied that it may be obscure, indeed obscurity
itself; for when I affirm that our concepts must be divested of
obscurity in order th'at we may give credence to them without any
danger of going astray, it is concerning this very obscurity that I
form a clear judgment. Further it should be noted that the clear-
ness or evidence by which our will can be constrained to assent, is
twofold, one sort proceeding from our natural light, the other from
divine grace. But though the matters be obscure with which our
faith is said to deal, nevertheless this is understood to hold only of
the fact or matter of which it treats, and it is not meant that the
formal reason on account of which we assent to matters of faith is
obscure; for, on the other hand, this formal reason consists in a
certain internal light, and it is when God supernaturally fills us
with .this illumination that we are confident that what is proposed
for our belief has been revealed by Him, Himself, and that it is
1 Cf. Obj. ii. p. 28.